The aim of this chapter is to analyse the impact of British traditions and heritage in South Africa in the context of interactions between Afrikaners and English-speaking South Africans. Special attention will be given to British-South African relations since 1994. The significance of British cultural traditions in post-apartheid South Africa will be examined as well as the willingness on the part of South Africans to incorporate positive aspects of British heritage, norms and values into the state-orchestrated universalist cultural project. I will explore the argument that British cultural traditions have been absorbed into everyday South African identity and raise the hypothesis that the contemporary government, despite its support for the Africanization of the country, has de facto incorporated British traditions and norms which have become part of renewed political and bureaucratic structures.
free from controversial historical interpretation. In the case of South Africa the situation is even more complex, as the uneasy special relationship involves diverse socio-political categories: two white groups, plus black, coloured and Indian communities. Certainly, perceptions of Britain are as diverse as the identities of South Africans themselves. English-speaking South Africans could be viewed as a complex dynamic group involving different individuals whose common denominator is English as a first language. However, South African English speakers do not represent a monolithic group of British patriots. Instead, they are a cosmopolitan and heterogeneous group of English-speaking citizens.
White identities in a historical context
British-South African relations have consistently been tense. South Africa appeared to be the most problematic region of the British colonial empire and relations were characterized by continuing tensions, frustrations and seemingly insoluble dilemmas. The first British came to settle in South Africa after 1806. There was no further large immigration of the British to South Africa as potential settlers were discouraged by the complexity of relations that prevailed. British colonizers encountered another group of white settlers -the markedly different Boer community. The British did not view the Boers favourably, regarding them as parochial unsophisticated Calvinist farmers characterized by bigotry and ignorance. In fact the Boers' politics of tribalism seemed absurd to the liberal-orientated British. In 1951, P. J. Nienaber, the Afrikaans author of the book Mylpale (1951) and, from 1941, one of the 'spiritual founders' of the Afrikanergedagte (Afrikaner philosophy), suggested that it was bizarre that a small group of individuals should be allowed to maintain and perpetuate customs that were not British in a location that had become part of the British Empire (cited in February 1991: 75).
Relations deteriorated significantly after 1897 when Sir Alfred Milner (responsible for the policy of anglicization) was appointed High Commissioner for South Africa. His policy was most evident in public schooling. During my anthropological fieldwork in South Africa in 2004, an 85-year-old Afrikaans woman told me how, when at school, she was forced to carry a notice around her neck saying 'I am a donkey' because she had uttered a few sentences in her native Afrikaans, which at that time was legally banned. Although my interview took place more than 75 years after the event, the woman recalled it with great vigour and a strong sense of injury.
